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PRIMER ON THE NEW ENGLISH ROMAN MISSAL
Anscar J. Chupungco, OSB

Introduction 

     This presentation is a sequel to my booklet The New English Translation of the Roman Missal: A Catechetical Primer (Manila 2011). I do not deal specifically with problematic issues of translation nor with catechesis on the Mass in general. My Meditations on the Mass (Manila 2010) prayerfully reflects on the different parts and elements of the Eucharistic celebration.  It is a fact that by the First Sunday of Advent 2011 (or 2012 in the Philippines and elsewhere) the new English translation of the Roman Missal will be used worldwide. I have another concern here.  It is to address the question of what the new translation is and what it is not.
     Within the time available for this presentation, I shall not be able to deal at length on every major issue. I refer those who are interested to delve deeper into details to the aforementioned booklet or to the forthcoming 600-page volume entitled Commentary on the New English Roman Missal edited by Edward Foley (Collegeville 2011). I contributed several articles, mostly in the area of translation. I also recommend Paul Turner’s At the Supper of the Lamb (Chicago 2011) and Robert Tuzik’s (editor) Lift Up Your Hearts (Chicago 2011).
     With this brief introduction, I now examine a couple of examples, as I point out what they are and what they are not.

1. The Method of Translation

     What it is. Along the lines of the Instruction Liturgiam authenticam published by the Congregation for Divine Worship (March 28, 2001), the new English translation is much more literal than its 1973 predecessor. Literal means that the Latin words and phrases are rendered as they stand, oftentimes with no regard to the cultural, at times also linguistic, traits of the audience. The chief aim of literal translation is fidelity to the individual words and phrases and even word order of the Latin text. In consequence, the new translation may sound unfamiliar in several instances, but as the Instruction has explained, this setback will be resolved through catechesis. Furthermore, as time goes by the clergy and faithful will get used to them and the uneasiness will disappear.
     What it is not. Liturgiam authenticam, which replaced the Instruction Comme le prévoit of 1973, is now the instruction that applies to all liturgical languages. In this connection, it is important to note that the new English translation is not the text to be translated into other vernacular languages. Liturgiam authenticam requires that all translations should be done from the original Latin. 

     It is neither a model on which to base other local translations. We need to keep in mind that each language has its own cultural and lexical traits. Those of the English language are proper to it and are not necessarily shared by others. The use of the new English Missal will require not only catechesis on the meaning of the Mass but also familiarity with the peculiar English sentence construction that the new translation employs: long-winded sentences, use of unfamiliar words, and so on.  Some call it “sacral”, to distinguish it from the normal English speech.
2. And with your spirit

     What it is. In simple terms it is an ancient Greek and Roman formula of replying respectfully to a greeting. Applied to the liturgy, it is the assembly’s answer to the priest’s (deacon’s) greeting “The Lord be with you”. Spirit here represents what is noblest in a person and it is to this that the greeting is returned. It is similar to our honorific addresses, like Your Reverence, Your Excellency, Your Honor, and so on. However, it is not the same as these, because spirit is not an honorific title but the innermost possession of a person.
     What it is not.  The word “spirit” in the response does not refer to the person of the Holy Spirit.  The origin of this formula does not in any way allow us to do so. In fact, both Latin and English do not use the capital letter.  Neither does the word mean “priestly spirit”, because even the deacon, who does not yet possess the “priestly spirit”, receives this reply when he greets the assembly.
     It is useful to note that the greeting itself, which assures us of the Lord’s presence in our assembly, is more important than the reply.  Through catechesis the faithful should be made aware of his presence in the assembly, the proclaimed word, the consecrated bread and wine, and the priest that presides in his person.
3. And the communion of the Holy Spirit
     What it is. It is the last section of one of the alternative greetings at the Introductory Rites: “The grace of our Lord Jesus Christ, and the love of God, and the communion of the Holy Spirit be with you all”. It is based on 2 Cor 13:13. “Communion” translates the Greek koinonía, which is communicatio in Latin. It tells us that the Holy Spirit, who has been bestowed on us, unites us with the Holy Trinity. Throughout the Mass the Holy Spirit is invoked as the one who unites  and forms us as a communion of saints (“in the unity of the Holy Spirit”).
     What it is not. The new translation is doctrinally richer than the 1973 “fellowship”, a word that could mistakenly be interpreted as equality between us and the Holy Spirit. It also does not sufficiently bring out the Holy Spirit’s role of unifying the assembly.  “Communion” however is generally used for Holy Communion. It is necessary to instruct the faithful that the word has a different meaning in this greeting.
4. Through my fault
     What it is.  The admission “through my fault” restores the Latin triple mea culpa, which the 1973 translation simplified. The restoration has its value in our time when the sense of sin is quickly vanishing from the consciousness of people. By publicly repeating the triple mea culpa the faithful are made aware of the pervading presence of sin in their personal lives as well as in society at large.
     What it is not. The grammatical analysis of the Latin sentence shows that the triple mea culpa is in the nominative case: “my fault, my fault, my most grievous fault”. It should not have been translated with the preposition “through”. “Through my fault” is redundant, as if we can commit sin through the fault of another. There are no occasions when we can pass the guilt of our sins to other people, because sin is always a free and deliberate choice.
     The triple repetition of “through my fault” should not minimize its gravity. Sometimes the frequent repetition of a word, phrase, or sentence lessens their impact, as the Latin adage puts it: repetita nauseant (on the other hand, varietas delectat) In Japanese culture “thank you” may be said many times, but “I am sorry” is suspected of being insincere, if said more than once.  
5. Glory to God in the highest, and on earth peace to people of good will

     What it is. In Latin, the genitive case can either be possessive or objective. Thus, homines bonae voluntatis can mean people who possess good will (possessive genitive) or people who are the object of God’s goodwill (objective genitive). The Latin phrase can be translated literally choosing either the possessive or the objective case. The new English version opted to use the possessive. As the phrase stands, God gives peace to people of good will.
     What it is not. The phrase “people of good will” in the opening line of the Gloria is borrowed from Luke 2:14. In this biblical context, bona voluntas refers to God’s manifestation of goodwill or favor on account of Christ’s birth. Hence “people of good will” should not be construed to mean that peace is a reward given by God to people who possess good will. Rather, it is God’s gracious gift, his divine favor, to humankind. In this hymn, the reference is to the goodwill or favor of God, not the good will of people. We can say “people of good will”, because God has favored them with his goodwill.
6. He descended into hell
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     What it is.  The Apostles’ Creed in Latin states that Christ descendit ad inferos. In antiquity, inferi was the lower realm of the universe and was believed to be the abode of the dead. In Christian belief it was where the just people, from the time of Adam and Eve, awaited the coming of the Savior. In the liturgy, Holy Saturday is the day when the Church commemorates the descent of Jesus into the inferos in order to make the dead ascend with him to heaven. This article of faith affirms that Jesus is the Savior of the entire humankind.
     What it is not. In the Apostles’ Creed the sentence “he descended into hell” does not mean that Jesus was sentenced to hell, as to a place of eternal damnation and punishment. The word “hell” here does not correspond to our contemporary understanding of hell. Before 1973 “hell” was used in the creed, but then it was changed to “he descended to the dead” in order to circumvent “hell”.
7. Pray, brethren, that my sacrifice and yours
     What it is. The Latin text says meum ac vestrum sacrificium. The conjunctive ac (or atque) in Latin joins together nouns, pronouns, and adjectives in order to say that they are one and the same: mea ac vestra domus means “my house, which is also your house” or in short “our house”. On the other hand, the conjunctive et enumerates: mea et vestra domus means “I have my house, and you have your house”. The Latin text affirms that there is only one sacrifice, the sacrifice of Christ, which is sacramentally offered by the faithful through the hands of the priest. 
     According to the teaching of Vatican II (SC 48), quoting the Council of Trent, “By offering the Immaculate Victim, not only through the hands of the priest, but also with him, they [the faithful] should learn to offer themselves as well”.
     What it is not. The phrase “my sacrifice and yours”, though ambiguous, should not be interpreted as if there were two sacrifices, one offered by the priest (Christ’s own), and the other by the faithful (the spiritual offering of themselves), which they unite with that of Christ. 
     There are not two sacrifices but one. However, in order that the sacrifice of Christ may bear fruit in the lives of the faithful, they should join their daily sacrifices with his.
8. Lord God of hosts
     What it is. The new English version translates the Hebrew Sabaoth or “Lord of armies” (Is 6:13), which the Latin liturgy retains in the Sanctus: Dominus Deus Sabaoth. The English “hosts”, meaning “armies”, is archaic but literary. Be it as it may, the phrase should be seen in the broader picture of Holy Mass in which the earthly liturgy is joined to the heavenly in the presence of an array of angels and saints.
     What it is not.  For Catholics, the word “hosts” refers more often than not to the Eucharistic bread. Obviously and humorously, there is no reference in the Sanctus to the bread for Holy Mass.
9. by sending down your Spirit upon them like the dewfall
     This phrase is found in the epiclesis (invocation of the Holy Spirit) of Eucharistic Prayer II. It translates the Latin Spiritus tui rore (dew of your Spirit). Dove and tongues of fire are popular symbols of the Holy Spirit. Less known, though rich in meaning, is dew or dewfall. Some ancient Christian writers, like Saint Peter Chrysologus (Sermon 60: “Let the Spirit come like dew”), use this symbol to signify the revivifying work of the Holy Spirit in our lives.
     In this Eucharistic Prayer the symbolism of dewfall conveys the life-giving and transforming power of the Holy Spirit whom God sends down on the bread and the wine so that they may become the body and blood of Jesus Christ. Catechesis is needed in order to familiarize the faithful with this sanctifying and transforming role of the Holy Spirit who is symbolized as a dewfall.
     The 1973 English version did not translate rore to avoid the unfamiliar expression “dew of the Spirit”.
10. Chalice
     What it is. “Chalice” translates the Latin calix, which was rendered earlier as “cup”. It appears that the word “chalice” sounds more sacral than “cup”, and hence signifies more fittingly the mystery of Christ’s blood that is contained therein. It is a timely reminder about the sacredness of the celebration, which should be reflected not only by our reverential attitude and bearing but also by the noble and dignified Eucharistic vessels and furnishings.
     What it is not. The shift from cup to chalice should not deflect our thoughts from the tremendous mystery that the vessel contains, namely the sacrament of Christ’s sacred blood. Thus, when the priest recites, “for this is the Chalice of my Blood, which will be poured out”, our attention is called not to the chalice but to the blood. After all, it was not a chalice of blood that was poured out on Calvary but it was blood that was shed. At Holy Mass we are invited to profess our faith in the mystery that the vessel contains.
11. For you and for many
     What it is.  The phrase “for many” is the literal translation of the Latin pro multis. The new English translation stresses that salvation is not automatic: it requires faith and acceptance on our part. It is a collaborative work in which God, on the one hand, offers salvation and the grace to welcome it and we, on the other, make the necessary effort to respond.
     What it is not. The phrase “for many” does not exclude anyone. Christ died for all and offers salvation to all. This is the underlying theology of the 1973 English version that translated pro multis as “for all”. The 1973 version is not a literal translation, but it expresses the universality of Christ’s work of redemption.
     In his book God Is Near Us. The Eucharist at the Heart of Life (Ignatius Press 2003, pp. 34-38), the future Pope Benedict XVI, Joseph Ratzinger explains that “both formulations, ‘for all’ and ‘for many’, are found in Scripture and tradition. Each expresses one aspect of the matter: on one hand, the all-embracing salvation inherent in the death of Christ, which he suffered for all men; on the other hand, the freedom to refuse, as setting a limit to salvation”. He firmly reminds those who oppose the translation “for all”: “It is a basic element of the biblical message that the Lord died for all—being jealous of salvation is not Christian”.  Since neither translation can fully express at one time both the universality of salvation and the freedom of each person, “each needs correct interpretation, which sets it in the context of the Christian gospel as a whole”.

     Thus, while “for many” is the literal translation of the Latin pro multis, “for all” is its correct theological interpretation. One does not exclude the other; rather they complement each other. “For many” and “for all” are both essential to the theology of salvation.

12. The Lord’ Prayer 
     What it is. Here I would simply call attention to the fact that the approved version of the Lord’s Prayer is the ecumenical one of the early 1970’s. Most other Catholics (United States, Great Britain, Canada, Australia and New Zealand, for example) use the old version.
     What it is not. Since the Philippines and other countries in Asia have a version proper to it, we should teach and use the approved form with no modifications. Music compositions should be faithful to the text. Furthermore, at Holy Mass we are not to use any other version, especially the one that adds the doxology “For thine is the kingdom and the power and the glory...”  In the Roman Mass this doxology is the people’s response to the embolism.      

13. Safe from all distress
     What it is. It translates the Latin omni perturbatione. The complete text, which is called embolism to the Lord’s Prayer, is attributed to Pope Gregory I. He had it included as a sequel to the last petition “but deliver us from evil” on account of the threat of Barbarian invasion of Rome. Perturbatio suggests public disorder or turmoil caused especially by revolt or invasion. This is a state of calamity that often visits our nation. The word “distress” is a good English equivalent.
     What it is not. The 1973 translation says “from all anxiety”. Since anxiety is more psychological than external factor, some priests add the adjective “unnecessary”. But necessary or unnecessary, “anxiety” does not correspond to the meaning and intention of the Latin text.
14. Enter under my roof
     What it is. The Latin text adapts the words of the Roman Centurion to Jesus (Luke 7:6-7) by changing “servant” to “soul” and applying the sentence to Holy Communion. In the gospel story Jesus did not in fact enter “under the roof” of the Centurion. 

     The new English version translates the Latin text literally. The sentence expresses the sentiment of unworthiness. Like the Centurion, we are not worthy to welcome Jesus into the home of our hearts. The 1973 translation simplified the Latin by removing any reference to the biblical origin of the text.
     What it is not. When we say these words, we do not focus on our material dwelling and possibly on our material poverty. Some discourage communion in the hand, arguing that some hands are dirty. But Christ does not look at our external beauty and cleanliness as gauge for giving us his body. He looks rather at our interior disposition.
15. A Note on the Rubrics
     One glaring difference between the 1973 and the 2010 English translations is the way in which they deal with the rubrics.

a. Penitential Act. The Latin does not give alternative texts to invite the assembly to make the penitential act. Thus, the 2010 English version has only one form of invitation: “Brethren, let us acknowledge our sins, and so prepare ourselves to celebrate the sacred mysteries”. The 1973 version, on the other hand, adds the rubrics “He may use these or similar words” and offers two alternative invitations.
     However, the Latin rubrics allows “other invocations with Lord, have mercy” as alternatives to the third form of the penitential act.  It is useful to note that the Rite of Marriage (1991), no. 40, provides that “when the Roman ritual has several optional formularies, local rituals may add others of the same type”. Strictly speaking, the possibility to introduce other local formularies into the Order of Mass exists only in the third form of the penitential act.

b. Striking the Breast. At the words “through my fault”, which are repeated three times, the breast is struck only once according to the Latin rubrics.
c. Invitation to the Lord’s Prayer. The Latin has only one introduction, which the 2010 translates: “At the Savior’s command and formed by divine teaching, we dare to say”. The 1973 version, on the other hand, has three additional formularies.
     Since the mandate for the revised English version is to translate everything literally with no additions or subtractions, the rubrics of the 2010 English Missal follow faithfully the Latin original. Strictly speaking, priests are not allowed to paraphrase the texts, much less improvise them, or to add or omit rubrical directives.
That in all things God may be glorified.

